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Andrew’s letter

Dear Friends, March 2008

Looking out at my garden on this sunny February afternoon it is very
hard to think that anything ever changes very much from year to yea
The snowdrops are now just giving way to the start of the daffoldds, t
robins are once again fighting over their territory and the wind is causing
to branches of the trees to gently sway... it all looks so fam#Aind yet
there have been some changes that have occurred over the recent ye
In this garden over the last three years a flower-bed has haddiogbup

and replanted in order to put a new soak-away in place, the fruit cage ha
had to be rebuilt and the raspberry canes replanted, and one of th
flowering cherries substantially cut-back as it branch was brbkea
snow fall. Although everything may seem very familiar in thelga, all
these changes mentioned have been caused by what we now recognise
the first effects of Climate Change.

Back in February 2005, when the Oxford Diocese organised th&tr fir
conference on Climate Change, there were some people who were awal
that the seasons were changing but there was little realrocaloeut the
issue. However, the past three years have seen a major shift in awarene
about this issue, partly as a direct result of the media covefatye
issue in 2007. But although people are now aware of the adverse effect
of climate change, have we really taken the issue to heartcand to
terms with what will be necessary in the next few years?

In February 2008, the Oxford Diocese organised
their second conference on Climate Change, this
time in Reading, and it was interesting to see how
attitudes had changed. This year, there was much
less interest on the science behind climate change;
') f this is largely accepted... now the emphasis was on
% oyg o both the effects and what we can do to respond to
the changes. Two speakers, one from South Africa

and the other from the Caribbean, seemed to best capture the spirit c
our time. Both were aware of the problems caused by clintetege
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(e.g. the loss of the coral due to the higher sea temperatacesf éhe
contribution our current lifestyle is making to the problem (e.g. dpe t
10% of consumers in South Africa contributing approx 45tons of CO
per person per annum). Yet there was a huge reluctance to make th
connection between the effects and the cause... neither had reall
engaged with the need for their way of life to change. Thegatke
tourism! They needed the freedom for their children to continue to
pollute the atmosphere just as they were doing at present!!

There was however one speaker who had moved beyond this stage. Sl
lives as an anchorite in Alaska and also spends some timmesber

of a religious community here in Oxford. She was very aware ef th
radical effects climate change is already having in Alaskia glaciers
retreating 100s of metres last summer. She had moved beyond th
niceties of changing to low-energy light bulbs and had realisddatha
more far-reaching solution needs to be adopted. She urged the
conference to recognise the value of silence. Instead of ruskuingdar
and consuming the world, we need to invent a new basis on which tc
build our society.

So what can we do? A member of Operation Noah, Mark Doud, and a
representative from Christian Aid, Hilary Blake, gave a samwith a
very timely message. You are probably aware that the Cli@atage
bill is currently going through its committee stage. The govemnins
very aware that they need to set some impressive targetthdor
reduction of CQ emissions by 2050 and we are the first country to try
and get such targets enshrined in law. However, there are s@sienga
the current proposals which will greatly weaken the effectivenéshe
proposed legislation unless they are closed. Hence, Mark and Hilary
were strongly encouraging people to write to their MPs to adedba
following amendments:

1) Aviation and Shipping are included in the £@ductions

2) The target for the COreduction is set at 90% by 2030 not 80%

by 2050 as currently proposed.
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3) The process of achieving the target is monitored annually, so that
we can easily chart our progress to our agreed goal.

The world has moved a long way forward in the last three years, but now
the time has arrived for action. My hope is that when we look back on
this time in three or five years time we are proud of tlee flaat our
generation had the guts to act in a timely manner — for thieisnly

way we will ensure that future generations can admire their ggride

the gentle sunshine of a February afternoon.

With love,

- 0
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Martin Henig

The ‘Fall’ of the Roman Empire as seen by St Auginst of

Hippo and St Gildas the Wise
By Martin Henig

This is a shortened version of one of the lectures delivered in St Giles or
the theme, ‘Living through a time of crisis’.

Although many of us have a very clear notion of the end of the Roman
Empire as an event around the year AD 410 when one group of savag
people sacked Rome while other barbarians poured over Hadrian’s Wal
and destroyed Roman Britain, in fact reality was very differin the

east Mediterranean the Empire remained a dominant power foriesntur
and its political end did not occur until the Renaissance was vark m
living force in Italy. Even in the West, Roman Emperors ruled a@mos
until the end of the Fifth century only to be succeeded by kings of
German origin whose culture was thoroughly Roman, while the armies
of the Emperor Justinian (ruled AD 527-65) Sixth century reoccupied
many lost territories and sent significant trading missionsfaa as
Tintagel in Western Britain.

Although disasters can overwhelm whole peoples, as in the cédlke of
horrific genocides of the Twentieth century, tBkoah,of course, but
also the Armenian massacres before and those in Rwanda, Bosnia ar
elsewhere afterwards. However a ‘crisis’ is not necegsarfiappening
over which the participant has no control but a challenge to change
behaviour and outlook. In Britain the early Nineteenth century saw the
Napoleonic Wars and a worrying fear of Invasion, but the crisésein
lives of every one of Jane Austen’s heroines concerned theitilege

and marital prospects, with an eligible army or navel offiegistocrat

or clergyman.

For St Augustine (354-430), the sack of Rome by Alaric, king of the
Visigoths was very significant although this was not because aoc
event had never happened before: indeed Augustine was at greabpains
tell his readers, in his massive boDk Civitate Dei(*On the City of
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God’), that Rome had been ransacked by armies out of control many
times. On this occasion Alaric, a Christian himself (although aanA
and so believing that the Father and the Son had different natures), wa
remarkably generous to Christian fugitives. Thus in his book Augustine
was in fact engaging in polemic with the Pagans on their ommstef
where God’s favour could be seen in human events. Twenty five years
before the Urban Prefect of Rome Quintus Aurelius Symmachus had
argued before the emperor Valentinian that the Pagan gods wdraeh
guardians of Rome. He had done so in ringing tones, imagining the
Goddess Roma herself pleading:
This worship of mine brought the whole world under the rule of
my laws, these sacred rites drove back Hannibal from my walls
and the Senones from the Capitol.

Symmachus goes on to remind the Emperor that ‘not by one avenue onl
can we arrive at so tremendous a secrBeldtio 3,9. However he was
ultimately unsuccessful in his attempt to put back the Altarictoyy in

the Senate House and in 391 Valentinian's successor, Theodosius
ordered the closure of the temples.

Pagan refugees from ltaly arriving in Hippo (in modern Algewhgre
Augustine was bishop were, thus, not slow in blaming Christianity for
the displeasure of the gods who had for too long been deprived of
sacrifices. Augustine was not content with writing a traetnswer them

with numerous examples of disaster visited on pagan Rome, but over th
last twenty years of his life constructed his major theolodicasis,
which moves beyond merely looking at trying to discern God’s favour
from the unfolding narrative of daily events by contrasting thehBar
City with the Heavenly City. He developed an ambitious and wide-
ranging sacred history to demonstrate that while we arailbjécs of

the state, our baptism into the Church calls us to be citizens dfeanot
far greater and Eternal City. The words with which he begins ehapt
eleven of his great book are (or should be) as true for every mehber
the Church today as they were when they were written:
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The City of God is vouched by the Scripturewhdrg we find

these words, ‘Glorious things have been said of you, City of
God’, and in another psalm, ‘The Lord is great ,and to be highly
praised in the City of our God'...We have longed to become
citizens of that City, with a love inspired by its founder. But the
citizens of the earthly city prefer their own gods to the founder of
the Holy City...".

He concludes his final chapter with the Sabbath of those Christ has
redeemed: ‘For what is our end but to reach that kingdom which has nc
end'.

If for Augustine political events and intellectual controversyated a
crisis in his mind between the assumptions of the age old GraecarRom
political society and the emergent Christian polity, Gildas sbumelred

or so years later, writing in Western Britain a book ratherlom
dramatically entitlede Excidio Britonum‘the ruin of Britain’ seems to
construct a history of the fall of Roman Britain in which round about
410 again ‘the Scots and Picts, like dark throngs of worms..seized the
whole north of the island from its inhabitants. A force was stadiame

the high towers to oppose them but it was too lazy to fight’. Inahéhs

of Britain a ruler known as Vortigern, ‘the proud tyrant’ invitesthe
Saxons to protect them but these barbarous people revolt and devasta
town and country as did the Assyrians in ancient Judaea.

However the situation was restored about the time of Gildas’ byth
Aurelius Ambrosianus, ‘ a gentleman who, perhaps alone of the
Romans, had survived the shock of this notable storm’... There were &
series of battles culminating in the great British victory Mdns
Badonicus. This may well have been an actual event and Aurelius
Ambrosianus (probably the King Arthur of legend) was probably a real
person.

What is clear is that Gildas is writing at a time of pamative peace, but
he was worried because the kings and priests of his time seeauptcor
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and venal, and most of his book is written in vivid language derived
from Biblical (especially Prophetic) narratives to show thatdisasters
which happened to the Israelites in the far past and to iten8iin the
recent past were direct reflections of God’s displeasure.

Gildas excoriates Constantine who ruled Dumnonia (Devon) for the
murder of two princes on the altar and the divorce of his wife. Anothe
ruler, Aurelius Caninus who may have ruled in the Gloucester reégjion
accused of parricide, fornication and adultery as well as of fangent
civil war. Maglocunus who reigned in northern Wales Kkilled his
brother’'s son and his own wife in order to marry his brother's widow
Gildas warns his countrymen, citing biblical text after bibliteadt, that
such behaviour will be punished by God. Moreover the priests are no
better:

They do not reprimand the people for their sins; indeed they do

the same themselves.

The crisis he explores is not in fact political but moral;esnsteminder

that acts have consequences. Nor should we smile at Gildashgsin

an age where thoughtlessness and greed, not just of rulers but of all c
us, is threatening the very future of the planet.

Augustine and Gildas were not the only men of their time tasgesis.

The holy men who went out into the Egyptian and Syrian deserts or
(nearer at hand) found lonely islands and promontories off the coast of
Ireland, Wales or Scotland for their monasteries and hermitatiehd
same tensions between the demands of secular life and thoselitd the
of Faith. The secular Roman Empire did not actually ‘fall’ in the
political sense of being conquered by barbarians but it was ehatleif

not conquered, by the demands of a new, divine order which substitute:
the demands of the Spirit for those of violence and constant acquisition
Those lonely places of Faith demand answers of us this Lent tarttee s
guestions as those posed by Saints Augustine and Gildas. To whicl
‘city’ will we vow our true allegiance?

10 Parish Magazine — March 2008



Catherine Barrington-Ward

Living through a Time of Crisis: Two Experiences of

Genocide
Submitted by Catherine Barrington-Ward

Two of the speakers in this term’s St Giles’ Thursday Lectuasyht
their audience face to face with the personal experience of the horror
and barbarity of genocide and displacement.

Wanda Barford is a Sephardic Jew whose family roots lay in Rhodes.
Her parents had built up their business in Milan where Wanda lived until
she was seven. Mussolini’s alliance with Hitler and the subsequént
Semitic role of the state and its officials led her fatleemove his
family away from Italy. Wanda remembers the train journey int
Switzerland. The police on the train opening her blouse collar shouting
“Jews, Jews” as they saw the Star of David hanging round hler Slee

was saved as the train crossed into Switzerland. Yet the rhgtiuin
sound of that train remained with her and found its way into her poetry.

Displaced Jewish families were allocated to different coumntrig¢er
family was sent to Rhodesia. They knew no English. Wanda’s parents
did all they could to assimilate themselves quickly. The children had
little difficulty, going to school and learning fast. Yet twoytistories
brought this (relatively happy) displacement into perspective. The fi
was how Wanda felt deeply uneasy being gently told by her mdiaier t

it might be better not to mention she was a Jew. The second was tha
her father struggled to learn perfect English with a tutor wénme in
everyday, he realised that he couldn’t be taken for an Englisamae
gestured with his arms too much. So the whole family would askdim t
keep his hands in his pockets.

Wanda’s grandparents, her aunt and her three young cousins were not
lucky. They were all taken from Rhodes to Auschwitz. Only her aunt
survived. Wanda’s five year-old twin girl cousins were used fori Naz
experiments before they died.
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Wanda came to England as a young adult. She studied music, marrie
here and taught the piano. In retirement she started to studywtle,
poetry. Her poems became a way of not only conveying her long te
feelings about her family’s past but helping herself accepthi. \8as
asked a question of how she was able to do this. Her reply was, “God
not Religion, but God".

Diane Umuhozawas thirteen when her family, her mother, sister and
two brothers heard violent gun fire near their house in Rwandpitag
Kigali. This had followed much recent radio propaganda stating that
exiled Tutsis were returning to enslave the Hutu and destrey th
homes. So the Hutu became fearful, defensive and finally aggressive
Within the following three months the Hutu managed to annihilate
nearly a million Tutsi. Although Diane’s father had been a Hutu, her
mother was a Tutsi. It was thought in the children’s best sitehat
their mother should hide, leaving her children to stay with their
neighbours, very old family friends. But these old friends were too
frightened to house half-Tutsi children.

Diane and her six year-old brother were soon separated fronotheir
siblings and found themselves homeless, hiding in the bush anc
travelling to avoid the Hutu gangs. She told of one incident when they
were with twenty three others hiding in a village school building.
Gunmen learnt there were Tutsis there and opened fire through the
window. There were five survivors, two being Diane and her brother.
She eventully reached a Red Cross camp in the south of the countr
where she soon learnt that her mother had been found alive in anothe
camp and her older brother and sister in another.

When finally order was imposed on Kigali and the genocide dekclare
officially over, the family returned very quickly to their old hanidey
found it ransacked but empty, unlike some of their neighbours who,
returning later, found new families claiming the houses as thairthus
creating new hatreds and distrust. The Umuhozas very survival as
family exposed them to hatred.
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Diane, too, was asked how she could possibly have moved forward fron
all this. She said how difficult it was, but gave two deeply moving
responses. The first was that the knowledge that all of her own
immediate family had survived against such odds meant she fethéhat
very least she could do was to make good and positive use oféer lif
The second was that when, this Christmas, she went back to Rwand:
she met a woman who had lost all her children and her extendeg famil
when a Hutu gang wielding machetes came to the door. The woman wa
left for dead. She still bore hideous scars on her neck and fate. Ye
when order was restored and members of this vicious gang were rounde
up, the woman visited them in prison and then started to look after war
orphans in her home, two being sons of her own family’s killers.
Afterwards Diane told me that she returned home after ngeehis
woman and fell on her knees in tears begging God’s forgivenesstor
being able to face those whom she knew had been betrayers argd killer
in the genocide. Diane mused on how a relatively peaceful country coulc
have erupted so quickly to allow one of the most recent and horrific
three months of barbarism and genocide.

The experiences of these two powerful speakers and their response
were profoundly moving. Like Diane, one has to realise how easily
society can break down and how near the surface, physical violence
lawlessness and self-interest lie, even here. Yet through Faittny,poe
reflection, survival, both these speakers were able to move forward.
Perhaps this was the most meaningful lesson of all.

‘Now the Twentieth Century’s Gone’

It's the faces I'll be missing most: my mother’s

fleshy half-moon cheeks and my father’s greying temples.
And my brother impersonating Hitler,

with tightened lips and supporting a black moustache,

his hair sleek and Brylcreemed

for the ‘war appeal’ show that ‘brought the house down’.
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And the hazy unburied faces

of those cut off before | knew them well...

cousins’ child faces, those of five-year old twins,
brown eyes injected with burning liquid by Mengele’s
nurses determining the genetic cause for the colour
of twins’ eyes if they differed from their mother’s.

I'll even miss the fear — it haunted my childhood
(haunts me still): the standing on railway platforms
clutching at luggage, heading into the unknown —
like explorers of old setting off into the hinterland
forced to carve out their own path, mapless —

our compass the absolute need to go.

We were the pioneers of the Republic of the Refugee.

At the Café de la Paixn the sick heart of Europe,

we sat at small round tables sipping bitter coffee,

learning of quotas. Some, just back from an embassy
suggested Argentina; others Uruguay — ‘lovely city Montevideo’;
yet others the British colonies where money mattered.

Some sat sullen, wondering if Qe,,
they’d survive being deracinated, o0 g ®
knowing too that roots y

can be more fragile than plants

(so many since have been trekking over the planet

without luggage, with torn clothes, bleeding feet).

And now | see those faces, emaciated and crumbling,
peering out of slits meant for cattle;

hollow-eyed faces that can no longer smile.
Almond-eyed Armenian faces; barbed-wire-torn faces;
trench faces; Killing-Fields-skull faces; Belsen faces;
the faces-I'm-too-ashamed-to-face faces.
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But | look up into the sky and see
smoke-ring faces rising from the chimneys.
Now they’re far from earth, far from danger,
they round themselves into fleshy rosy faces
that smile with their lips and their eyes,

and smile and disappear.

Wanda Barford, What is the purpose of Your Visit?
FlambardPres$oetry 2006
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Stewardship

Putting your hand in your pocket - and why you shidu
By John Clements

Another year and another appeal from our churches for funds
(Stewardship Sunday at St Giles & ®arch). How do you respond to
this? An inward sigh — not again! Or a shrug of the shoulders and
‘what’'s money got to do with religion?’ Or even an unwillingness to
hand over money apparently destined to be lost forever in the depths o
Diocesan Church House or Lambeth Palace?

Such reactions are normal and understandable. When we look to ou
faith to bring us solace and hope amidst the rough and tumble of daily
life, the last thing we want to be reminded of is that the sustenaf

that faith depends to an extent (differing between individuals) on one of
the major items creating the tensions of the modern world — méviey
may have a lot and worry about losing it in an economic downturn; we
may have little and worry about losing even that by bad luck dr ba
management. One thing is certain; however we try to avoid ithése

of us not blessed with a monastic vocation, money will always be clos
to the centre of our lives.

Although we may wish to change the world — and our faith compels us
to do so - we have to live in that world as it exists now andaitwerld

that runs on money. Christians oppose the worship of money for its own
sake, and the selfishness and greed that such desire crehtekieh is
responsible for so many of the ills of the world. We take actmon t
ameliorate its excesses through all sorts of good works - invohtame
charities and social work or giving to development agencies, for
example, and we try to change people’s attitudes by taking forwar
God’s mission for His people on earth in our individual and corporate
ministries.

But we keep coming back to the fact that we need money ourssles a
community, money which might otherwise ‘be given to the poor’ in one
form or another. Should we feel guilty about this? Here therehank,
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a strange dichotomy in many people’s minds. Recent appeals at both oL
churches have been very successful. Although individual giving was
only a part of the overall fund-raising, significant sums wesedafrom
within our two communities for the roof at St Giles and the org&t at
Margaret’'s. Many people outside the congregations gave generousl
Would they have done so if we had asked for money to pay the clergy
or clean the church, or meet the heating bill? | suspect notit Yet
really this sort of bread and butter expenditure that keeps us geing
worshipping communities, representing the light of Christ in the spiritual
darkness of the material world.

We do need a roof over our head and the quality of our worship is very
important to us, and rightly so. We want to give the best weac&od.
Whilst there are other traditions in the faith that do not requiysigl

plant or stipendiary clergy, and of course the early church wesaictly

that position, we are the inheritors of a tradition that valueafarmed,
outward-looking spirituality, based on a pattern of community. If we did
not have these values, we would be elsewhere, but we believe that thos
represented at our two churches are worth preserving, enhancing an
passing on to future generations, as well as for our own sakes.

The church at a national, diocesan and local level is strugglinpke
ends meet. How can we respond to the never-ending stream of crises th
seem to beset the world at every level if we do not have thewdtbls
which to do so? On the one hand, the church needs to engage i
contemporary dialogues on justice, freedom and responsibility that
require research, media presence and the funding of new anc
experimental ways of being a church. On the other hand, herdandDx

we wish to maintain the fabric of our spiritual home, the qualitgwof
devotions and to reach out through word and deed to those around u:
There are costs involved in all these ambitions, and costs ingreasse

by year. Although many items may appear relatively triviia
themselves (candles, choir vestments, phone calls, etc., etajhasuw

own household expenditure it all adds up to a surprising amount - well
over £100,000 between the two churches. It is right too that we shoulo
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expect accountability on the part of those who spend these fundsdut it i
unreasonable to expect every penny to be spent in accordance with ot
individual wishes. The days are long gone when the church had free
money to spend on a prelate’s or vicar’'s whim and we have to trust thos
in stewardship that they are using our money for God’s purposes. The
synodal structure gives every parish a voice in how the churghtsf

are spent.

We also know that the life of the benefice depends crucially upon the
time and resources freely given by many and everyone is gréoef
that, but money is needed as well. Both churches are arraegams

that will highlight the continuing need to review our giving, and our
annual parish meetings will give an opportunity to question our
treasurers and examine the accounts. Please do consider cdretully
much you feel able to contribute, and how you contribute (regular
standing orders take less work than cash donations and enable us to pl:
better, and Gift Aid increases your giving). Do please ask your treasurers
or churchwardens (see the information pages in this magazine for
contact details) if you have any questions about giving; theyowillery

glad to help. Thank you.
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David Longrigg on Prayer

| gave this address some weeks ago before Lent at Ritchie Cohe at t
invitation of one of its residents; and it is also the basis of altglive
one Saturday morning last year. Together with the ben®RAYER
DIARY FOR LENT AND HOLY WEEK, this article may be of some
interest at this time of Lent.

David Longrigg, Lay Minister, St Giles

What | have to say, as | come to think about it, is really subgect
perhaps somewhat self-centred and personal. That, to me, is dree of t
problems of prayer. Am | saying it doing it, entirely for myrobenefit?

Are my prayers objective enough? Is God listening? And why bother
with prayer when God knows what's happening anyway? These are
guestions | am always asking myself, and they are questions I'thaven
answered to my satisfaction. Despite this, | feel praydre@sssence of
Christianity, and without it the faith would wither into a ‘I waldsus
Christ’, ‘O God, | can't believe in you because you haven't given me
what | want’, ‘I pray for the health of others but they don’t get well’.

But let us start off first of all with what prayer is drosild be, and what

I’'m going to say is to do with prayer outside church life; in otherds

not involving intercessions, petitions, hymns, music, prayer books and
so on. In its broadest aspect, prayer is an approach to God. This, G
course, can be carried out in numerous ways: sinking to one’s knees
silence and doing one’s best to formulate emotions and feelings arounc
God, or, in an extravert manner, praising God loudly for one artd all
hear. Whatever one’s style, prayer is a loving relation shipdsgtwsod

and ourselves, and it brings God and human beings closer togethel
Prayer is based on honesty, not selfish dreams, and should be cros
shaped in its implications, not contaminated by power-filled aomsit
Prayer is a disciplined form of devotion that takes time.
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David Longrigg on Prayer

One often asks oneself the question: Can we draw the line letwee
divinity and humanity? The answer to that is another question: Do we
want to? And always remembering Paul's words: ‘It is no lohgeno

live, but Christ who lives in me’ (Galatians 2:20) and this is dilove

in creation. God loves us; we must love him, but not through powerful,
subjective prayer of ‘I want’... ‘I want’....'l want’. And there ihée
danger of asking yourself: ‘Have | made it? Am | perfect2 Ay
prayers spot on? Have | broken through? And if you answer YES to
these questions, your Christian life is inadequate.

There is, as I've hinted before, the frustration of unansweregeipréhe
problem is — where are we? There is a common supposition that God i
in heaven and we are on earth. But what does this really mean and hoy
do they relate to each other? One could put heaven and earth on top «
each other or slide them together, so that God is everywineréna
everything, known as Pantheism. But the problem with this is that one
must conclude that there is divinity in absolutely everything inctudin
irritating little things like, say, mosquitoes. And this Panthastotally
unable to cope with the problem of evil.

Another alternative is to keep heaven and earth firmly apath, @od
distant, so to speak, on another planet, to be called upon only at times c
emergency or distress.

The third alternative is to have heaven and earth interlocked and no
separated by a great qgulf; this is what happens in Judaism anc
Christianity. It is true that the OIld Testament separated Gowh f
mankind, but there is a tremendous overlap. Abraham keeps meeting
God; there is Jacob’s ladder between heaven and earth; Mosesostands
holy ground; God is in his Tent of Meeting, during the Exodus; there is
the Temple itself. And it is prayer that keeps the link betweeands
God; we rise to God and God in heaven comes to us. Prayer ik$erloc
us with God, but it is Christ who is the ultimate overlap betweeamdre

and earth.
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David Longrigg on Prayer

These reflections on prayer are somewhat cosy, looked at from &
comfortable distance, what we should do and be rather than where an
who we are. And we are often in uncomfortable places — on the
underground, for instance, or in a traffic jam or where there i®nois
pain, or human beings in conflict. Those too are times for prayer, for
drawing closer to God in Jesus Christ, for wishing the Messidbet
beside one, to help one cope with discomfort, noise, anger and distress.

But there are times of unexpectedness, of beauty, and that tdionis a

for prayer, for thanks for the glory of God’s creation, for something
done, something achieved: the glory of a pink-snowy red winter dawn
on the top of Clee Hill in Shropshire, the at last distant landmark
drawing closer at the end of a hot day’s walk on the Camino, hend t
sweetness and purity of hitting a six over extra cover. We a@Ghiist

in this world, but at the same time in a wilderness, grasping teehrer
God, to be holy, to be in his heaven as well as in his kingdom here or
earth.

| read somewhere that the way to start praying was to sirgneé’s
knees and shut-up! Maybe there’s some truth in that, but you can’t da
that at work, or on a bus, or in the underground — or even jogging!
Prayer to me at times is a matter of thinking theolobjicahnd
Theological Thinking (T.T.) covers all aspects of Christianitged,
Church, Cross, Creeds, Jesus, Liturgy, History, World, Mankind and
self. This, to me, has two essential benefits. Sometimes prayers.

One feels that God is not listening, that we have not got thrahgt we
don’t know what to say next.

All types of prayer demand some type of discipline, by whicleamthe
determination to ‘do’ it, or even, in the case of a church serviendatt
it. The following A.B.C. is a rough and ready guide to T.T. while [if
around you carries on; you are at work, but temporarily in adrgin,
or waiting for a train, or sheltering from the rain.
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David Longrigg on Prayer
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David Longrigg on Prayer
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| know only too well this doesn’'t cover everything, and there is no
‘repentance’, ‘forgiveness’, ‘peace’ and so on. But does it matter? The
advantage of an alphabetical order is that there is a frarkelatrwhat

you insert is up to you. What is more it can be ‘done’ as quickly or
slowly as you like; you can take it at your own pace — minutes, hours,
and days. The T.T., for instance, filled up the hours for me when
training for marathons or long daily walks on the Santiago pilgrisiage
Of course, you don’t have to stick only to the words | have suggested
after the letters. My imagination was not up to much on tier [&/.

The Dictionary of Christian Theology 1983, under V, has: Validity,
Values, Venial Sins, Virginity, Virtue, Vision, Vocation and
Voluntarism; and nothing at under X,Y,Z.
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David Longrigg on Prayer

What you say may be second rate; what you hear is invaluable; what yo
do is conditional. But what you are is of the greatest valuey t@ize,

as Paul always said, In Christ, and therefore in God. YourHdeld

be a prayer — make it that.

The Oxfordshire Martyrs
By Hugo Brunner

Five years ago, Mary Rose and | were at a service in the chapel at Stonc
Park. In his sermon the Archbishop of Westminster said that he Had jus
come from Eton College. There he had presided, with the then Bishop o
Coventry, Simon Barrington-Ward, at the dedication of a memorial to
former pupils of the school who died for their Christian beliefs in the
Reformation centuries. Cardinal Murphy-O’Connor told us that these
martyrs were simply listed according to the dates of thesathd with no
mention of where their allegiance lay. My silent response ®rtaivs
was, “What a good idea. We need one of these in Oxford”

On 19 June, Lord Patten will unveil the Oxford version of the Eton
memorial in the University Church.
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Oxfordshire Martyrs

Designed by local sculptor, Martin Jennings, noted for his recatutest

of Sir John Betjeman in St Pancras Station, the memorial wplduzd

in a prominent position on the north side of the nave in St Mary’s. The
names will be inscribed on slate framed by Portland stoneanstiown

and palm-fronds cast in bronze. Both the design and short biographies c
the martyrs can be found on the University Church websiterersity-
church.ox.ac.uk

The project is sponsored by Dr Diarmaid MacCulloch, FBA, Professor
of the History of the Church in the University of Oxford and Feltdw

St Cross College, and by Revd Professor John Morrill, FBA, 8sofe

of British and Irish History in the University of Cambridge andnH
Fellow of Trinity College, Oxford, who is a Permanent Deacon of the
Roman Catholic Church.

The memorial will list 23 men, each name preceded by theilyeéhich
he was put to death. All were people of Oxfordshire, or the Uniyersi
or were brought to Oxford for execution.

In Professor MacCulloch’s words, the intention of the monumeho is
reconcile rather than emphasise and celebrate separation. It is designec
to create common memory: to provoke contemplation on the sincerity o
faith held by both sides, rueful reflection on the sincerity of faitlchwhi
led Christians to bring Christians to often prolonged and ghastly deaths,
and meditation on the future of a religion which has begun to realise
how necessary it is to follow the command of Jesus that all whaodelie
in him may be one’.

2008 is a good year in which to realise this project. During it John Henry

Newman, Vicar of St Mary’s 1828 — 1843 and Cardinal of the Roman
Catholic Church, is likely to be beatified.
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Fairtrade Fortnight

Guarantees

a better deal
for Third World

FAIRTRADE | Froducers

FAIRTRADE FORTNIGHT

What is Fairtrade and why is it important?

The Fairtrade Foundation was established in 1992 by Christian Aid,
CAFOD, Oxfam, the World Development Movement, Traidcraft and
New Consumer. These founding members were later joined by the
Women'’s Institute. The Foundation is a charity that regulatessinef

the Fairtrade label and is the UK link in an international tFeale
labelling consortium founded in Holland in 1988.

The growth of the Fairtrade movement reflects the growingeawvesas

by development agencies of the important role that consumers can pla
in improving the situation for third-world producers by moving their
custom to products that are clearly identified as beneficial. eMae-
expanding grip of Western retail organisations over producers in the
third world has created significant distortions in local economies a
ultimately, a dependence on unreliable, distant markets represgnted b
organisations whose primary interests are those of their managers
shareholders. Fairtrade seeks to address these problems. Produc
organisations that supply Fairtrade products are inspected anedertif
They receive a minimum price that covers the cost of sustainable
production and an extra premium that is invested in social or economic
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Fairtrade Fortnight

development projects. This is in clear contrast to other organisations
buying from unregulated middle-men whose only interest is profit.

The retail value of Fairtrade products sold in the UK has risem fr
£17m in 1998 to £195m in 2005. There are nearly 600 certified producel
organisations (many of them workers’ co-operatives) represeching
people in 60 countries. The movement continues to expand and has no
attracted the attention of the major supermarket chains who reeogni
commercial opportunity for themselves. Many organisations have
committed themselves to use only fairly traded products in, fonpbea

their catering outlets. The Co-operative movement was thenfiagbr
retailer to commit to stocking Fairtrade products and continues to
provide the widest range of Fairtrade foods (I can recommend their 85%
dark chocolate from a co-operative in Ghana).

To markFairtrade Fortnight the benefice is:

- mounting a display of Fairtrade foodstuffs in St Giles after the 10.30
service on 24 February, and thé'®and 9" March

- running a Fairtrade stall at St Margaret’s off B&bruary, selling
clothing, crafts and foods.

These are being provided by the Fairtrade shop at St Michaetfse
Northgate which, if you haven't been yet, is the major outlet in @xfor
for Fairtrade products of all kinds.

John Clements

For further information seevww.fairtrade.org.uk

To see how young people can introduce Fairtrade into their schgol, ol
college, seéttp://peopleandplanet.org/tradejustice/
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Notices
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| &) * + $ ,-. . , |

Although | enjoy designing the magazine, | am not a good proofrea

If anyone would occasionally like to assist me vathofreading, |
would be delighted.

No computer needed, this can all be done in the traditional way with

paper and pencil. If you are interested, please get in touch with the
editor: Alice Keller, 240 886.

der.
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Saturday, I March

9.30 am

Sunday, 2"
10.30am

Wednesday, &
1.30 pm

Thursday, 6"
12.30 pm

4.00 pm

Saturday, 8"
9.30 am

7.30 pm

Sunday, ¢
10.30 am

Wednesday, 12
8.00 pm

Thursday, 13"
12.30 pm

St David, Patron of Wales
Lent Meditatioat St Giles’
The Light of the WorldMichael Screech

The Fourth Sunday of Lent(Mothering Sunday)
Family Service and BaptiaiSt Margaret’s

Tea and Tallat St Margaret’s Institute
Snobbery and Tradition in Oxford
Speaker: Ann Spokes Symonds

Lunchtime tal&t St Giles’
Starvation in Anglo-Saxon England
Speaker: Dr Sally Crawford

Toddlers Servieg St Margaret's

Lent Meditatioat St Giles’
Nobody’s PoodleTrevor Williams

“February” Bakt St Margaret’s Institute

The Fifth Sunday of Lent
Stewardship SundaySt Giles’

PCC Meetingt St Giles’

Lunchtime Talat St Giles’
The contested history of the Jews in Iraq
Ahmed Mehdi, St Antony’s College, Oxford
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Saturday, 158"

9.30 am Lent Meditatioat St Giles’
Practical Rosary.Stuart Brand
7.30 pm Concedt St Giles’

Songs of Travel and Adventure
Kreigh Knerr (Baritone)

Sunday, 16’ Palm Sunday
9.50 am Blessing of Palnas St Margaret’s
Followed by Procession to St Giles’
10.30 am Holy Communion and dramatic reading of the
Passion Gospelt St Giles’
Monday, 17" Monday of Holy Week
8.00 pm Eucharist and AddressSt Margaret’s’

Preacher throughout Holy Week at St Margaret'’s:
Canon Prof Martyn Percy — Principal of Cuddesdon

Tuesday, 18 Tuesday of Holy Week

8.00 pm Eucharist and AddressSt Margaret’s’
Wednesday, 18 Wednesday of Holy Week

8.00 pm Eucharist and AddressSt Margaret’s’
Thursday, 20" Maundy Thursday

12.30 pm Eucharigtt St Giles’

8.00 pm Sung Euchariat St Margaret’s
Friday, 21% Good Friday

10.00 am Children’s Servigg St Margaret’s

10.30 am Mattins and Litargt St Giles’

Noon Midday Prayer & Meditatioreg SM

2.00 pm Solemn Liturggt St Margaret’s

7.30 pm Bring & Sing Messiadt St Giles
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Saturday, 22 Holy Saturday

8.00 pm Easter Vigit St Margaret’s
9.00 pm Service of Lighdt St Margaret's
Sunday, 2% Easter Day
Friday, 28" Friday of Easter Week
7.30 pm Promises Aucticat St Margaret’s Institute
Sunday, 3@’ The Second Sunday of Easter
Monday, 31 The Annunciation (transferred)
8.00 pm Eucharist with hymmg St Margaret’'s

Wednesday, 3 Apr
1.30 pm Tea and Talit St Margaret’s Institute
The Making of Victorian Oxford
Speaker: Annette Mayer

Thursday, 3¢
4.00 pm Toddlers’ Servicat St Margaret’s

Sunday, &" The Third Sunday of Easter
11.30 am (approx)  APCHt St Giles’

Sunday, 1%’ The Fourth Sunday of Easter
11.30 am (approx)  APCHdt St Margaret’s

If you want to be on the electoral roll in time fbetAnnual
Parochial Church Meeting, please make sure you hded fih
and returned the necessary form by the middle of March.

Notice: The next issue of the church magazine will be on

“Art & Worship: People engaging in worship through Art”.

If you would like to contribute an article, please get in touch with the
editor.
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Sunday
8:00am
8:00am
10:30am

10:30am
6:00pm
6:30pm

Monday
5:30pm

Tuesday
7:00am
5:30pm
7:15pm

Wednesday
7:00am
12:30pm
5:30pm

Thursday
7:00am
8:00am
10:00am
5:30pm

Friday
7:00am
1:15pm
5:30pm

Saturday
9:00am
5:30pm

36

Holy Communion
Holy Communion
Parish Eucharist

with Sunday School & Creche
Mattins & Holy Communion

Evening Prayer
Evensong

Evening Prayer

Morning Prayer
Evening Prayer
Eucharist

Morning Prayer
Eucharist
Evening Prayer

Morning Prayer
lona Liturgy

Holy Communion
Evening Prayer

Morning Prayer
Taizé Service
Evening Prayer

Morning Prayer
Evening Prayer
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St Margaret
St Giles
St Margaret

St Giles
St Margaret
St Giles

St Giles

St Margaret
St Giles
St Margaret

St Margaret
St Giles
St Giles

St Margaret
St Giles

St Margaret

St Giles

St Margaret
St Giles
St Giles

St Giles
St Margaret



